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Abstract 

This article discusses al-Ka>fi>, written by Abu Ja'far Al-Kulaini>, 
with an emphasis on studying the Prophet Muhammad’s will to 
‘Ali>> ibn Abī Ṭālib found in the section Raudat al-Ka>fi>. As the 
third part of al-Ka>fi>, Raudat al-Ka>fi> consists of a collection of 
hadiths that cover various religious aspects, including the letters 
and sermons of the Imam, which have a different system 
compared to the previous two sections. This article highlights the 
importance of the Prophet's will in the context of leadership and 
the spiritual authority of ‘Ali>> by discussing key themes contained 
in the will, namely justice, wisdom, and social responsibility. This 
article offers a perspective on the influence of these teachings 
within the Shia hadith and their relevance in contemporary 
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society. This analysis is expected to deepen understanding of al-
Ka>fi>’s contribution to the development of Islamic thought and the 
significance of the relationship between the Prophet and ‘Ali>> in 
Islamic history. 

Keywords: al-Ka>fi>, Raud}at al-Ka>fi>, Will. 

 

Abstrak 

Artikel ini membahas kitab Al-Kāfī yang ditulis oleh Abū Ja‘far 
al-Kulainī, dengan penekanan pada studi wasiat Nabi Muhammad 
kepada ‘Alī ibn Abī Ṭālib yang terdapat dalam bagian Rauḍat al-
Kāfī. Sebagai bagian ketiga dari Al-Kāfī, Rauḍat al-Kāfī terdiri 
dari kumpulan hadis yang mencakup berbagai aspek keagamaan, 
termasuk surat dan khutbah Imam, yang memiliki sistematika 
berbeda dibandingkan dua bagian sebelumnya. Artikel ini 
menyoroti pentingnya wasiat Nabi dalam konteks kepemimpinan 
dan otoritas spiritual ‘Ali>>. Dengan membahas tema-tema kunci 
yang terkandung dalam wasiat, seperti keadilan, kebijaksanaan, 
dan tanggung jawab sosial, artikel ini menawarkan perspektif 
tentang pengaruh ajaran tersebut dalam tradisi Syiah dan 
relevansinya dalam masyarakat kontemporer. Analisis ini 
diharapkan dapat memperdalam pemahaman tentang kontribusi 
Al-Kāfī terhadap pengembangan pemikiran Islam dan 
signifikansi hubungan Nabi dan ‘Ali>> dalam sejarah Islam.  

Kata Kunci: al-Ka>fi>; Raud}at al-Ka>fi; Wasiat. 

 

A. Introduction 

The third to fifth centuries of the Hijri were a period of 

extensive codification of Hadith. Various hadith books showed up, 

each with its methodology and systematization. The delay in 

codifying the Hadith raised arguments about their origins. After a 

two-century gap, orientalists began to question the authenticity of 

the Prophet's Hadith. In fact, their authority in Muslim religious 

practice differs from that of the Sunnis, who are thought to have 

initiated the codification of Hadith in the second century Hijri 

through the instruction of ‘Umar ibn ‘Abd al-‘Azi>z (d. 101 AH). 

The Shi'a hadith has an earlier historical claim to the codification 

of Hadith through the Musnad of Zaid ibn ‘Ali>> >. The work attributed 

to Zayd ibn ‘Ali>>> Zain al-‘A<bidi>n ibn al-H{usain ibn ‘Ali>> > ibn Abi> 
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T{a>lib (d. 122 AH) is claimed to have appeared 30 years before 

Ma>lik ibn Anas' (d. 175 AH) al-Muwat}t}a’ by Ma>lik ibn Anas.1  

Instead of establishing Zayd ibn ‘Ali>> > 's Musnad as one of 

the works of the early generation, the Shi'a appear to prefer S{ah}i>fah 
‘Ali>>> ', which was believed to be the result of direct dictation from 

the Prophet Muhammad to ‘Ali>> > as an early reference in hadith 

narration.2 ‘Ali>>>'s narrations were thought to have been passed down 

to Abu> Ra>fi‘ al-Qibt}i> (d. 40 AH) and included in his book Kita>b al-
Sunan wa al-Ah}ka>m wa al-Qad}a>ya>.3 Although both were 

companions of the Prophet, this opinion contradicts historical data 

in Sunni literature, which states that Abu> Ra>fi‘ al-Qibt}i> narrated 

only from the Prophet Muhammad and ‘Abd Alla>h ibn Mas‘u>d. 

Nonetheless, Abu> Ra>fi's affiliation with the Shi'a hadith could be 

attributed to his service in ‘Ali>> >'s army during the battles of S{iffi>n, 

Jama>l, and Nahrawa>n.4 In addition, one of his students was ‘Ali>> > ibn 

al-H{usain ibn ‘Ali>> > ibn Abi> T{a>lib (d. 94/95 AH),5 the father of the 

author of Musnad Zaid ibn ‘Ali>> >. 

The gap in the periodization of hadith codification became 

apparent as we progressed to the next phase. While the Sunnis 

resumed hadith codification in the third century AH and produced 

several monumental works such as the al-kutub al-sittah, the Shi'a 

hadith was quite late in codifying and was only completed in the 

fourth century AH with the birth of the al-kutub al-arba'ah, one of 

                                                             
1 Muḥammad ‘Ajjāj al-Khaṭīb, Uṣūl al-Ḥadīṡ: ‘Ulūmuh wa Muṣṭalaḥuh 

(Beirut: Dār al-Fikr, 1989), Page. 216; Mus‘idul Millah, ‘Musnad Al-Imām Zaid 

Ibn ‘Alī: Kajian Atas Autentisitas, Konfigurasi, Dan Karakteristik’, Holistic Al-
Hadis, 8.2 (2022), page. 156–67. 

2 Ian Keith Anderson Howard, ‘Al-Kutub al-Arba’ah: Empat Kitab Hadis 

Utama Mazhab Ahlulbait’, trans. by Arif Budiarso, Al-Huda: Jurnal Kajian Ilmu-
Ilmu Islam, 2.4 (2001). 

3 Aḥmad ibn ‘Alī al-Najāsyī, Rijāl Al-Najāsyī (Qom: Mu’assasat al-

Nasyr al-Islāmī, 1418), Page. 1-4; Hāsyim Ma‘rūf al-Ḥasanī, Tārīkh Al-Fiqh al-
Ja‘farī (Qom: Dār al-Kitāb al-Islāmī, 1411), Page. 283; Muḥammad ‘Alī al-

Abṭaḥī, Tahżīb Al-Maqāl (Beirut: Dār al-Murtaḍā, 2018), vol. 1, Page. 147-161. 
4 Kamāl al-Dīn ‘Umar ibn Aḥmad ibn Hibat Allāh al-‘Uqailī al-Ḥalabī, 

Bugyat al-Ṭalab fī Tārīkh Ḥalab, ed. by al-Mahdī ‘Īd al-Rawāḍiyah (London: 

Mu’assat al-Furqān li al-Turāṡ al-Islāmī, 2016), vol. 10, Page. 219. 
5 Jamāl al-Dīn Abū al-Ḥajjāj Yūsuf al-Mizzī, Tahżīb al-Kamāl fī Asmā’ 

al-Rijāl, ed. by Basysyār ‘Awwād Ma‘rūf (Beirut: Mu’assasat al-Risālah, 1992), 

vol. 33, Page. 302. 



Siti Jubaedah&Mus’idul Millah 

298 DOI://dx.doi.org/10.24042/al-dzikra.v18i2.24323 
  

the Shi'a's four major works of Hadith. The four books include al-
Ka>fi>  by Abu> Ja‘far Muh}ammad ibn Ya‘qu>b al-Kulaini>> (d. 329 AH) 

and Man La> Yah}d}uruh al-Faqi>h by Abu Ja'far Muhammad ibn ‘Ali>> 

ibn Husain ibn Musa al-Qummi> (d. 381 AH), also known as Ibn 

Ba>bawaih al-S{adu>q. The conclusive two books, Tahz\i>b al-Ah}ka>m 
fi> Syarh} al-Muqni‘ and al-Istibs}a>r fi>ma> Ukhtulif min al-Akhba>r, 
were compiled by Abu> Ja‘far Muh}ammad ibn H{asan ibn ‘Ali>>> al-

T{u>si> (d. 461 AH).6 

There have been few studies of Hadith in the Shi'a hadith. 

Previous research on Al-Kulaini> by Muhammad Alfatih 

Suryadilaga7 and Winda Sari8  focused on Usul al-Ka>fi>, one of al-
Ka>fi> 's three parts. Meanwhile, Abd Somad9 provided a brief review 

of this book on al-Ka>fi> narration characteristics. Then, Kharis 

Nugroho10 focused on al-Ka>fi>'s canonization. As a result, unlike 

previous studies, this article focused on one of al-Ka>fi>'s other 

sections, Raud}at al-Ka>fi>, which discusses the Hadith surrounding 

the Prophet Muhammad's will to ‘Ali>>> ibn ‘Abi> T{a>lib. It employed 

the descriptive-analytic method and focused on three themes: 

honesty and its relationship to taqi>yah, ‘Ali>> as the foremost person 

after the Prophet, the ahl al-bayt, and the infallibility of the Imams. 

  

                                                             
6 James Robson, 'Ḥadīth,' The Encyclopaedia of Islam (Leiden: E. J. Brill, 

1986), vol. 3, Page. 24; Masudul Hasan, History of Islam (New Delhi: Adam 

Publishers & Distributers, 1995), vol. 1, Page. 613; Mus’idul Millah, ‘Mengenal 

Kitab Al-Istibsar Karya al-Tusi’, Jurnal Studi Ilmu-Ilmu Al-Qur’an Dan Hadis, 

10.2 (2009), 281–99. 
7 Muhammad Alfatih Suryadilaga, Konsep Ilmu dalam Kitab Hadis: Studi 

atas Kitab al-Ka>fi> karya Al-Kulaini> (Yogyakarta: Teras, 2009). 
8 Winda Sari, Hadis Syiah: An’Ali>>sis Metodologis Kitab Usul Al-Ka>fi> 

Karya Muhammad Bin Yaqub Al-Kulaini> (Medan: Fakultas Ilmu Tarbiyah dan 

Keguruan Universitas Islam Negeri Sumatera Utara, 2021) 

<http://repository.uinsu.ac.id/10917/>. 
9 Abd Somad, ‘Mengenal Referensi Hadits Syi’ah Kitab al-Ka>fi> Karya 

Imam Al-Kulaini> (w.329H)’, Jurnal Ushuluddin, 21.1 (2014), 1–10 

<https://doi.org/10.24014/jush.v21i1.722>. 
10 Kharis Nugroho, ‘Kanonisasi al-Kāfī karya al-Kulainī: An’Ali>>sis 

Historis dan Metodologis’ (unpublished doctoral, Universitas Islam Negeri 

Sunan K’Ali>>jaga, 2021) <https://digilib.uin-suka.ac.id/id/eprint/48080/>; Kharis 

Nugroho, ‘Al-Kulaini>’s Canonization of Al-Ka>fi>’, Tasfiyah: Jurnal Pemikiran 
Islam, 6.1 (2022), 115–42 <https://doi.org/10.21111/tasfiyah.v6i1.7620>. 
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B. The Biography of Muhammad ibn Ya’qu >b al-Kulaini> 

Abu> Ja‘far Muh}ammad ibn Ya‘qu>b ibn Ish}a>q al-Kulaini> al-

Ra>zi> al-Silsili> al-Bagda>di>11 was a Shi'a fiqh scholar and hadith 

narrator who thrived from the middle of the third century to the 

first half of the fourth century AH.12 He was born in Kulain, a 

village located approximately 38 kilometers from Rey.13 There is 

no exact year of birth for Al-Kulaini>. According to Bah}r al-‘Ulu>m 

al-T{aba>t}aba>’i> (d. 1212 AH), Al-Kulaini> was born during the reign 

of H{asan al-‘Askari> (d. 260 AH) as the eleventh Imam of the 

Ima>mi>yah Shi'a. He even had numerous opportunities to interact 

with him.14 However, al-Khu>’i> (d. 1413 AH) refuted this by 

claiming that Al-Kulaini>'s birth date is unknown (majhu>l) and that 

al-T{aba>t}aba>’i>'s narration is also of poor quality.15 

Al-Kulaini> grew up in a family known for its devotion to 

the ahl al-bayt. His father, Ya'qub ibn Ishaq, was known for his 

virtues and had a direct role in Al-Kulaini>'s early education. After 

finishing his studies with his father, Al-Kulaini> continued his 

education under the tutelage of his uncle, Abu al-Hasan ‘Ali>> ibn 

Muhammad ibn Ibrahim ibn Aban, also known as 'Allan Al-Kulaini> 

al-Razi.16 His uncle was also a hadith narrator and a prominent Shi'a 

                                                             
11 ‘Umar Riḍā Kaḥḥālah, Mu‘jam al-Mu’allifīn: Tarājim Muṣannifī al-

Kutub al-‘Arabīyah (Beirut: Dār Iḥyā’ al-Turāṡ al-‘Arabī), vol. 12, Page. 116-

117. 
12 ‘Ali>> ibn Hibat Allāh Abū al-Naḍr ibn Mākūlā, al-Ikmāl fī Raf‘ al-

Irtiyāb ‘an al-Mu’t’Ali>>f wa al-Mukht’Ali>>f fī al-Asmā’ wa al-Kunā wa al-Ansāb, 

ed. by ‘Abd al-Raḥmān ibn Yaḥyā al-Mu‘allimī al-Yamānī and Nāyif al-‘Abbās 

(Beirut: Dār al-Kutub al-‘Ilmīyah, 1990), vol. 7, Page. 144; ‘Alī ibn al-Ḥasan ibn 

Hibat Allāh ibn ‘Abd Allāh ibn ‘Asākir, Tārīkh Madīnat Dimasyq, ed. by ‘Umar 

ibn Garāmah al-‘Umrawī (Beirut: Dār al-Fikr, 1995), vol. 56, hlm 298; Aḥmad 

ibn ‘Alī ibn Ḥajar al-‘Asqalānī, Lisān al-Mīzān, ed. by ‘Abd al-Fattāḥ Abū 

Guddah (Aleppo: Maktab al-Maṭbū‘āt al-Islāmīyah, 2002), vol. 7, Page. 594. 
13 Ḥusain ‘Alī Maḥfūẓ, ‘al-Taqdimah’, in al-Kāfī (Teheran: Maktabat al-

Ṣadūq, 1381), vol. 1, Page. 9-13. 
14 al-Sayyid Muḥammad al-Mahdī Baḥr al-‘Ulūm al-Ṭabāṭabā’ī, Rijāl al-

Sayyid Baḥr al-‘Ulūm al-Ma‘rūf bi al-Fawāid al-Rijālīyah, ed. by Muḥammad 

Ṣādiq Baḥr al-‘Ulūm and Ḥusain Baḥr al-‘Ulūm (Teheran: Maktabat al-Ṣādiq, 

1363), vol 3, hlm, 336. 
15 al-Sayyid Abū al-Qāsim al-Mūsawī al-Khū’ī, Mu‘jam Rijāl al-Ḥadīṡ 

wa Tafṣīl Ṭabaqāt al-Ruwwāh (Najaf: Al-Khoei Institute), vol. 19, Page. 58. 
16 Aḥmad ibn ‘Alī ibn Ḥajar al-‘Asqalānī, Lisān al-Mīzān, vol. 6, Page. 

21; Abū ‘Abd Allāh Muḥammad ibn Aḥmad al-Maṣna‘ī al-‘Ansī, Maṣābīḥ al-
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figure during his time. Al-Kulaini> learned about the sources and 

transmitters of Hadith from his uncle. Al-Kulaini> passed away in 

Sha'ban 328/329 AH and was prayed for by Abu Qirat Muhammad 

ibn Ja'far al-Hasani.17 

His Intellectual Network and Works 

After finishing his primary education, he moved to Rey, which 

was known at the time as a unique scientific center. Then Al-

Kulaini> went to Ba'labak, which was part of Damascus at that time. 

He later relocated to Baghdad, where he rose to scholarly 

prominence during the caliphate of Ja'far al-Muqtadir (d. 320 AH) 

of the 'Abbasids. 

In addition to his father and uncle, Al-Kulaini> studied with 

numerous masyayikhs who introduced him to the Shi'ah Imams. 

Sunni biographies mention teachers such as Abu al-Husayn 

Muhammad ibn ‘Ali>> al-Ja'fari al-Samarqandi, Muhammad ibn 

Ahmad al-Khaffaf al-Naisaburi, Abū al-Ḥasan ‘Ali>> ibn Ibrahim ibn 

Hashim al-Qummī (d. 329 AH), and Al-Ḥusayn ibn Aḥmad ibn 

'Āmir al-Ash'arī.18 Some of his students were Abu 'Abd Allah 

Ahmad ibn Ibrahim al-Saimari, Abu Sa'd al-Kufi, Al-Syarif al-

Murtada, Abu al-Qasim ‘Ali>> ibn al-Husain ibn Musa al-Musawi, 

                                                             
Arīb fī Taqrīb al-Ruwāh allażīna Laisū fī Taqrīb al-Tahżīb (Sanaa: Maktabat 

Ṣan‘ā’ al-Aṡarīyah, 2005), vol. 4, Page. 323; Syādī ibn Muḥammad ibn Sālim Āl 

Nu‘mān, al-Jāmi‘ li Kutub al-Ḍu‘afā’ wa al-Matrūkīn wa al-Każżābīn (Sanaa: 

Markāz al-Nu‘mān li al-Buḥūṡ wa al-Dirāsāt al-Islāmīyah wa Taḥqīq al-Turāṡ 
wa al-Tarjamah, 2018), vol. 10, Page. 663; Wilferd Madelung, ‘Al-Kulaynī (or 

Al-Kulīnī), Abū Dja’far Muḥammad’, The Encyclopaedia of Islam (Leiden: E. J. 

Brill, 1986), vol 5, Page. 362-363. 
17 Ibn Nāṣir al-Din al-Dimasyqī, Tauḍīḥ al-Musytabih fī Ḍabṭ Asmā’ al-

Ruwwāh wa Ansābihim wa Alqābihim wa Kunāhum, ed. by Muḥammad Na‘īm 

al-‘Arqasūsī (Beirut: Mu’assasat al-Risālah, 1993), vol. 7, Page. 337; Aḥmad ibn 

‘Alī ibn Ḥajar al-‘Asqalānī, Lisān al-Mīzān, vol. 7, Page. 594; al-Sayyid Abū al-

Qāsim al-Mūsawī al-Khū’ī, Mu‘jam Rijāl al-Ḥadīṡ wa Tafṣīl Ṭabaqāt al-
Ruwwāh, vol. 19, Page. 58. 

18 ‘Alī ibn al-Ḥasan ibn Hibat Allāh ibn ‘Abd Allāh ibn ‘Asākir, Tārīkh 
Madīnat Dimasyq,  vol. 56, Page. 297; Ṣalāḥ al-Dīn Khalīl ibn Aibak ibn ‘Abd 

Allāh al-Ṣafadī, al-Wāfī bi al-Wafayāt, ed. by Aḥmad al-Arnā’ūṭ and Turkī 
Muṣṭafā (Beirut: Dār Iḥyāʾ al-Turāṡ, 2000), vol. 5, Page. 147; ‘Umar Riḍā 

Kaḥḥālah, Mu‘jam al-Mu’allifīn: Tarājim Muṣannifī al-Kutub al-‘Arabīyah, vol. 

7, Page. 9; Aḥmad ibn ‘Alī ibn Ḥajar al- ‘Asqalānī, Lisān al-Mīzān, vol. 3, Page. 

137.  
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Abu 'Abd Allah Ahmad ibn Ibrahim, Abu al-Qasim ‘Ali>> ibn 

Muhammad ibn 'Abdus al-Kufi, 'Abd Allah ibn Muhammad ibn 

Z|akwan, Muhammad ibn Ibrahim ibn Ja'far al-Katib al-Bagdadi al-

Nu'mani/Ibn Abi Zainab (d. 360 AH).19 

Al-Kulaini> was also highly productive. During his lifetime, 

he produced several works, such as Fad}a>’il al-Qur’a>n,20 Tafsi>r al-
Ru’ya>, Kita>b al-Rija>l, al-Radd ‘ala> al-Qara>mit}ah, Rasa>’il al-
A’immah ‘alaih al-Sala>m, al-Ka>fi>, Kita>b Ma> Qi>la fi> al-A’immah 
‘alaih al-Sala>m min al-Syi‘r, al-Dawa>jin wa al-Rawa>jin, Kita>b al-
Zayy wa al-Tajammul, Kita>b al-Wasa>’il and Kita>b al-Raud}ah. The 

last three books are found in al-Ka>fi>. Only one of his works has 

reached us.21 The other works, however, are most likely to have 

been included in al-Ka>fi>'s or other Shi'a scholars' writings.  

Scholars' Comments on Al-Kulaini> 

Scholars from both Shi'ah and Sunni circles regard Al-Kulaini> 

as superior, praiseworthy, and great. According to Ibn Hajar al-

‘Asqala>ni>, "Al-Kulaini> was a faqi>h, muh}addis\, and leader of the 

Shi'a school."22 Ibn Na>s}ir al-Di>n described Al-Kulaini> as a 

prominent Shi'ah scholar during Muqtadir al-Abba>si>'s reign.23 

According to Al-Najasyi>, "During his time, he was the leader 

and role model of the Shi'a followers in the city of Rey and recorded 

more hadith than others." Furthermore, he was the most 

                                                             
19 ‘Ali>> ibn Hibat Allāh Abū al-Naḍr ibn Mākūlā, al-Ikmāl fī Raf‘ al-

Irtiyāb ‘an al-Mu’t’Ali>>f wa al-Mukht’Ali>>f fī al-Asmā’ wa al-Kunā wa al-Ansāb, 

vol. 7, Page. 186; ‘Alī ibn al-Ḥasan ibn Hibat Allāh ibn ‘Abd Allāh ibn ‘Asākir, 

Tārīkh Madīnat Dimasyq,  vol. 56, Page. 297-298; Muḥammad ibn Aḥmad ibn 

‘Uṡmān al-Żahabī, Siyar A‘lām al-Nubalā’, ed. by Muḥammad Aiman al-

Syabrāwī (Kairo: Dār al-Ḥadīṡ, 2006), vol. 11, Page. 492; ‘Umar Riḍā Kaḥḥālah, 

Mu‘jam al-Mu’allifīn: Tarājim Muṣannifī al-Kutub al-‘Arabīyah, vol. 8, Page. 

195. 
20 ‘Ādil Nuwaihaḍ, Mu‘jam al-Mufassirīn min Ṣadr al-Islām ḥattā al-‘Aṣr 

al-Ḥāḍir (Beirut: Mu’assasat Nuwaihaḍ al-Ṡaqāfīyah li al-Ta’līf wa al-Tarjamah 

wa al-Nasyr, 1988), vol. 2, Page. 651. 
21 Muḥammad Ḥusain al-Dirāyatī, ‘al-Madkhal’, in al-Kāfī (Qom: Dār al-Ḥadīṡ, 
1429), vol. I, hlm. 75–78; Ḥusain ‘Alī Maḥfūẓ, ‘al-Taqdimah’, in al-Kāfī, vol. I, 

hlm. 24. 
22 Aḥmad ibn ‘Alī ibn Ḥajar al-‘Asqalānī, Lisān al-Mīzān, vol. 7, Page. 

594. 
23 al-Sayyid Abū al-Qāsim al-Mūsawī al-Dimasyqī, Mu‘jam Rijāl al-

Ḥadīṡ wa Tafṣīl Ṭabaqāt al-Ruwwāh, vol. 7, Page. 337. 
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trustworthy among all the scholars." Ibn T{a>wu>s once stated, "All 

scholars agreed upon the piety and trustworthiness of Shaykh Al-

Kulaini>." According to Ibn As\i>r, in the third century Hijri, he 

revived the Shi'a school of thought. He was a great and well-known 

scholar within the sect." When commenting on the Hadith, Al-

Bagawi> referred to Al-Kulaini> as a mujadid who is sent by God 

every year. Muhammad Taqi al-Majlisi says, "The truth is that 

among the Shi'a scholars, a scholar like Al-Kulaini> was never born. 

Whoever carefully examines the Hadith and the layout of his book 

will discover that he has always had God's assistance."24 Rijal's 

books on Al-Kulaini> contain no criticism of him, so his ability and 

personality in passing down Hadith can be justified. 

 

C. al-Ka>fi> by Al-Kulaini> 

Background of the Writing 

Living in the second period of the Abba>si>d period (232-334 

AH), Al-Kulaini> attempted to meet the expectations of some Shi'a 

circles, who asked him to write a book compiling hadiths on various 

religious topics. It was hoped that the book would pique the 

students' interest and serve as a reference for those seeking 

guidance, as well as a source of religious knowledge and action 

based on authentic narrations and the Sunnah of the S{a>diqin (peace 

be upon them). It was hoped that this book would help people 

fulfill Allah's commands and the Prophet's Sunnah (peace and 

blessings be upon him), resulting in Allah's help and guidance.25 As 

a result, this book addressed all religious issues and was titled al-

Ka>fi> because it was thought to be capable of meeting all of the 

people's needs. 

Writing Systematics 

This book of Hadith addressed a variety of religious issues. 

According to al-Khunsari>, al-Ka>fi> has 16,190 hadith. However, al-

Majlisi recorded the number as 16,121, while Agha> Buzurg al-

Tihra>ini recorded 15,181 hadiths, and 'Ali>> Akbar al-Gaffa>ri> 

                                                             
24 Ja‘far al-Subḥānī, Kullīyāt fī ‘Ilm al-Rijāl (Qom: Mu’assasat al-Nasyr 

al-Islāmī, 1425), pp. 362–63. 
25 Ḥusain ‘Alī Maḥfūẓ, ‘al-Taqdimah’, in al-Kāfī, vol. I, Page. 24–26. 
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mentioned 15,176.26 The book is comprised of eight volumes 

divided into three sections. The first part, called us}u>l, is divided 

into two volumes and covers the fundamental principles of Shia 

teachings: 

1) The Kitab al-'Aql wa al-Jahl (reason and ignorance) explains 

the theological distinction between reason and ignorance. 

2) The Kitab Fad}l al-‘Ilm (The Virtue of Knowledge) describes 

the approach to Hadith in Islamic science and the method of 

assessing the veracity of hadith subject matter. It also includes 

hadiths about the Imam's description of Hadith and arguments 

against the use of personal opinion and analogy.  

3) Kitab al-Tauh}i>d (Oneness) discusses various issues in the 

theology of divinity.  

4) Kitab al-H{ujjah (Proofs) discusses humanity's need for proof. 

This proof came from the prophets. However, as the prophets 

died, their imams took their place. Thus, the Imam serves as 

proof in this case.   

5) Kitab al-I<ma>n wa al-Kufr (belief and disbelief), in which topics 

such as belief and disbelief, the pillars of Islam, and the 

distinction between faith and Islam are addressed.  

6) Kitab al-Du‘a>’ (prayers) only include prayers that differ from 

those used in private prayers. Such prayers are frequently 

recommended by their Imams. 

7) Kitab Fad}l al-Qur’a>n (The Virtues of the Qur'an) discusses the 

benefits of the Qur'an to the reader as well as some recitation 

techniques.   

8) Kitab al-Isra>’ (relationship) emphasizes relationships with 

God and with one's fellow humans.  

Second, al-Furu>‘ (branches) consists of five volumes with an 

emphasis on aspects of worship and law, such as: kitab al-t}aha>rah 

(how to purify), kitab al-h}aid (menstruation), kitab al-jana>’iz (deals 

with funerals and other matters related to funeral ceremonies), 

kitab al-s}ala>t (the procedures for prayer, both obligatory and 

                                                             
26 Ja‘far al-Subḥānī, Kullīyāt fī ‘Ilm al-Rijāl, Page. 357; Ian Keith 

Anderson Howard, ‘Al-Kutub al-Arba’ah: Empat Kitab Hadis Utama Mazhab 

Ahlulbait’, trans. by Arif Budiarso, Al-Huda: Jurnal Kajian Ilmu-Ilmu Islam, 2.4 

(2001). 
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sunnah, as well as the times), kitab al-zaka>h, kitab al-s}iya>m, kitab 

al-h}ajj; kitab al-jihad, kitab al-ma‘i>syah (ways of earning a living), 

kitab al-muna>kah}a>t (marriage), kitab al-aqi>qah, kitab al-t}ala>q 
(divorce), kitab al-‘itq wa al-tadbi>r wa al-ka>tibah, types of slaves 

and how to free them; kitab al-s}ayd (hunting), kitab al-z\aba>’ih } 

(slaughter), kitab al-at}‘imah (food), kitab al-asyribah (drink), kitab 

al-ziq wa al-tajammul wa al-muru>’ah (clothing, grooming, and 

modesty), kitab al-dawa>jin (domestic animals), kitab al-was}a>ya> 
(wills), kitab al-mawa>ri>s\, ordinary inheritance, kitab al-h}udu>d 

(circumstances and methods of punishment), kitab al-diya>t (the law 

of qisas and details of how to atone if someone is physically 

injured), kitab al-syaha>dat (testimony in legal cases), kitab al-qada>’ 
wa al-ah}ka>m (Hadith on the rules of behavior of judges and their 

requirements), and kitab al-aiman wa al-nuz\u>r wa al-kaffa>ra>t 
(Hadith on oaths, promises and how to make amends when the 

second party is void).  

Third, al-Raud}ah, which is found in the last volume, covers 

various religious aspects beyond the previous two sections, 

including letters and sermons of the Shi'a Imams. 

Source of Transmission 

Shi'a considers the twelve Imams to be the primary source of 

hadith transmission, in addition to the Prophet Muhammad, due to 

the belief that after the Prophet's death, the revelation continued to 

the Imams. In the Shi'a Hadith, acceptable Hadith are those that 

are narrated by Shi'a believers and are linked to the Imams; even if 

the Hadith do not reach the Prophet, they are still accepted. They 

also do not dismiss hadith reports from non-Shi'a narrators if there 

is context to support them as coming from the infallible Imams. Al-

Kulaini>'s book al-Ka>fi> does not dismiss non-Shi'a narrators, either. 

In his book, Al-Kulaini> recounts many hadiths from Abu> ‘Abd 

Alla>h Ja‘far al-S}a>diq, the sixth Imam.27 

The summarization of the sanad is one of the book's unique 

features. Under certain circumstances, the Hadith's sanad is 

sometimes written in full, while other times, it omits some of the 

sanad at the beginning. For example, after Al-Kulaini> has written 

                                                             
27 Muḥammad Ḥusain al-Dirāyatī, ‘al-Madkhal’, in al-Kāfī (Qom: Dār al-

Ḥadīṡ, 1429), vol. I, Page. 90–92. 
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the complete sanad of the previous Hadith, the sanad of the next 

Hadith, if the same, is briefly presented. Al-Kulaini> occasionally 

shortens the sanad by using jama>‘ah (a group) and ‘iddah min 
as}h}a>bina> (a number of our companions). 

If Al-Kulaini> says ‘iddah min as}h}a>bina> (a number of our 

companions) from Ah}mad ibn Muh}ammad ibn al-Barqi>, then he 

means ‘Ali> ibn Ibra>hi>m ibn Ha>syim al-Qumi>, Muh}ammad ibn ‘Abd 

Alla>h ibn Uz\ainah, Ah}mad ibn ‘Abd Alla>h ibn Umayyah, and ‘Ali> 

ibn al-H{usain al-Sa‘d A<ba>di>. When Al-Kulaini> mentions ‘iddah 
min as}h}a>bina> from Sahl ibn Ziya>d, he means ‘Alla>n Al-Kulaini>, 

Muh}ammad ibn Abi> ‘Abd Alla>h Ja‘far ibn Muh}ammad ibn ‘Aun al-

Asadi> al-Ku>fi>, Muh}ammad ibn al-H{asan ibn Farru>kh al-S{affa>r, and 

Muh}ammad ibn ‘Aqi>l al-Kulaini>. If Al-Kulaini> mentions ‘iddah 
min as}h}a>bina> from Ah}mad ibn Muh}ammad ibn ‘I<sa>, he means 

Muh}ammad ibn Yah}ya> al-‘At}t}a>r, ‘Ali> ibn Mu>sa> ibn Ja‘far al-

Kamandani, Da>wu>d ibn Kawrah al-Qumi>, Ah}mad ibn Idri>s ibn 

Ah}mad al-Asy‘ari> al-Qumi>, dan ‘Ali> ibn Ibra>hi>m ibn Ha>syim al-

Qumi>. Finally, all of Al-Kulaini>'s statements about iddah min 
as}h}a>bina> come from Ja‘far ibn Muh}ammad, from al-H{asan ibn ‘Ali> 

ibn Fad}d}a>l, and Abu> ‘Abd Alla>h al-H{usain ibn Muh}ammad ibn 

‘Imra>n ibn Abi> Bakr al-Asy‘ari> al-Qumi>.28  They were all well-

regarded and trusted narrators by Al-Kulaini>, so if they had been 

written in full in the previous Hadith, they were rarely written 

again in the following Hadith to avoid prolonging the writing.29            

The inclusion of al-Ka>fi> among the other hadith books of al-

kutub al-arba'ah is critical. As a book of Hadith second only to the 

Qur'an in the Shi'a hadith, it is naturally highly regarded. Until the 

early sixth century AH, all of the hadiths in al-Ka>fi> were considered 

sahih. Al-Ka>fi>'s hadiths can be classified into 5,072 sahih hadith, 

144 hasan hadith, 1,128 muwas\s\aq hadith, 302 qawi> hadith, and 

9,485 daif  Hadith based on 'Ulum al-Hadis' rules and al-Hilli's (d. 

726 AH) classification.30 Nonetheless, scholars have reacted 

                                                             
28 ‘Alī Akbar al-Giffārī, ‘Khuṭbat al-Kitāb’, in al-Kāfī (Teheran: 

Maktabat al-Ṣadūq, 1381), Page. 48. 
29 Muhammad Alfatih Suryadilaga, Konsep Ilmu dalam Kitab Hadis: 

Studi atas Kitab al-Ka>fi> karya Al-Kulaini>, Page. 318-319. 
30 Muḥammad Ḥusain al-Dirāyatī, ‘al-Madkhal’, in al-Kāfī (Qom: Dār al-

Ḥadīṡ, 1429), vol. I, Page. 91. 
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favorably to the book. Not only has praise been published, but so 

have syarah, h}a>syi>yah, translation, summarization, tah}qi>q and 

takhri>j, as well as thematic studies of al-Ka>fi> hadiths.31  

 

D. Hadith on Prophet Muhammad’s Will to ‘‘Ali>>  in Raudat al-
Ka>fi> 

The Value of Honesty  

Al-Kulaini> narrates three Hadith about honest behavior in 

Raudat al-Ka>fi>'s chapter Was}i>yat al-Nabi> saw. li Ami>r al-
Mu’mini>n. 

 بْنِ  - 33
َ
عْمَانِ، عَنْ مُعَاوِيَة ى، عَنْ عَلِيِِّ بْنِ النُّ دِ بْنِ عِيْس َ حْمَدَ بْنِ مُحَمَّ

َ
دُ بْنُ يَحْيَى، عَنْ أ مُحَمَّ

 ِ
بِيِّ ةِ النَّ انَ فِي وَصِيَّ

َ
بَا عَبْدِ اِلله ]عليه السلام[ يَقُوْلُ: ك

َ
الَ: سَمِعْتُ أ

َ
ارٍ ق لِعَلِيٍِّ ]عليه صلى الله عليه وسلم عَمَّ

 
َ
عِنْهُ، أ

َ
هُمَّ أ

َّ
الَ: الل

َ
مَّ ق

ُ
يْ، ث هَا عَنِِّ

ْ
احْفَظ

َ
فْسِكَ بِخِصَالٍ ف

َ
وْصِيْكَ فِي ن

ُ
، أ الَ: يَا عَلِيُّ

َ
نْ ق

َ
ا السلام[ أ مَّ

 
َ
جْت

َ
 ت

َ
: الوَرَعُ، وَلَ

ُ
انِيَة

َّ
بَدًا، وَالث

َ
 أ
ٌ
ذِبَة

َ
رُجَنَّ مِنْ فِيْكَ ك

ْ
خ

َ
 ت

َ
دْقُ، وَلَ ِ

الصِّ
َ
ى: ف

َ
وْل
ُ ْ
بَدًا، الْ

َ
ةٍ أ

َ
ى خِيَان

َ
رِئْ عَل

يَةِ اِلله 
ْ
ش

َ
اءِ مِنْ خ

َ
بُك

ْ
 ال

ُ
رَة

ْ
ث
َ
: ك

ُ
ابِعَة رَاهُ، وَالرَّ

َ
كَ ت نَّ

َ
أ
َ
رُهُ ك

ْ
 مِنَ اِلله عَزَّ ذِك

ُ
وْف

َ
: الخ

ُ
ة
َ
الِث

َّ
كَ  وَالث

َ
يُبْنَى ل

كَ وَدَمَكَ 
َ
كَ مَال

ُ
ل
ْ
: بَذ

ُ
امِسَة

َ
ةِ، وَالخ جَنَّ

ْ
 بَيْتٍ فِي ال

ُ
ف

ْ
ل
َ
لِِّ دَمْعَةٍ أ

ُ
 بِك

ُ
ذ
ْ
خ
َ
: الْ

ُ
ادِسَة  دُوْنَ دِيْنِكَ، وَالسَّ

 
َ
 أ
ُ
ة
َ
ث

َ
لا
َ
ث
َ
يَامُ ف ِ

ا الصِّ مَّ
َ
، وَأ

ً
عَة

ْ
مْسُوْنَ رَك

َ
خ

ْ
ال

َ
 ف

ُ
ة

َ
لا ا الصَّ مَّ

َ
تِي. أ

َ
تِي وَصَوْمِي وَصَدَق

َ
تِيْ فِي صَلا امٍ بِسُنَّ يَّ

مِ 
َ
رْبِعَاءُ فِي وَسْطِهِ، وَالخ

َ ْ
لِهِ، وَالْ وَّ

َ
مِيْسُ فِي أ

َ
هْرِ، الخ جُهْدُكَ فِي الشَّ

َ
 ف

ُ
ة
َ
دَق ا الصَّ مَّ

َ
يْسُ فِي آخِرِهِ، وَأ

يْكَ بِ 
َ
وَالِ، وَعَل ةِ الزَّ

َ
يْكَ بِصَلا

َ
يْلِ، وَعَل

َّ
ةِ ال

َ
يْكَ بِصَلا

َ
، وَعَل

ْ
سْرِف

ُ
مْ ت

َ
تُ وَل

ْ
سْرَف

َ
دْ أ

َ
قُوْلَ ق

َ
ى ت ةِ حَتَّ

َ
صَلا

قُ 
ْ
وَةِ ال

َ
يْكَ بِتِلا

َ
وَالِ، وَعَل ةِ الزَّ

َ
يْكَ بِصَلا

َ
وَالِ وَعَل عِ يَدَيْكَ فِي الزَّ

ْ
يْكَ بِرَف

َ
ِ حَالٍ، وَعَل

لِّ
ُ
ى ك

َ
رْآنِ عَل

بْهَا،
َ
ارْك

َ
قِ ف

َ
لا

ْ
خ
َ ْ
يْكَ بِمَحَاسِنِ الْ

َ
ِ وُضُوْءٍ، وَعَل

لِّ
ُ
وَاكِ عِنْدَ ك ِ

يْكَ بِالسِّ
َ
قْلِيْبِهِمَا، وَعَل

َ
تِكَ وَت

َ
 صَلا

 
ُ
ل
َ
 ت

َ
لا

َ
فْعَلْ ف

َ
مْ ت

َ
إِنْ ل

َ
اجْتَنِبْهَا، ف

َ
قِ ف

َ
لا

ْ
خ
َ ْ
فْسَكَ وَمَسَاوِي الْ

َ
 ن

َّ
 32.وْمَنَّ إِلَ

This Hadith comes from Abu> ‘Abd Alla>h, Ja‘far ibn 

Muh}ammad al-S{a>diq (d. 148 AH), and its qu’Ali>>ty was declared 

sahih by Muh}ammad H{usain ibn Qa>rya>gdi> (d. 1089 AH).33 It 

explains the Prophet's will to '‘Ali>> about some things that can make 

a person noble. These include (1) being truthful in speech and 

behavior, (2) being wara', (3) fearing Allah wherever and whenever 

(4) crying a lot out of fear of Allah, (5) fighting for religion, and (6) 

adhering to the Prophet's sunnah in prayer, fasting, and charity. 

                                                             
31 Ḥusain ‘Alī Maḥfūẓ, ‘al-Taqdimah’, in al-Kāfī, vol. 1, Page. 28–38.  
32 Muḥammad ibn Ya‘qūb ibn Isḥāq al-Kulainī, al-Kāfī (Beirut: 

Mansyūrāt al-Fajr, 2007), vol. 8, Page. 45. 
33 Muḥammad Ḥusain Ibn Qāryāgdī, al-Biḍā‘ah al-Muzjāh Syarḥ Kitāb al-
Rauḍah min al-Kāfī, ed. by Ḥumaid al-Aḥmadī al-Julfā’ī (Qom: Dār al-Ḥadīṡ, 
1429). 
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The Hadīth explains that prayer refers to 50 rak'ahs. The 

prayer in this Hadith appears to be the same number of rak'ahs as 

Allah's command to the Prophet to perform the first prayer during 

the Mi'raj. However, in the Shi'a hadith, 50 rak'ahs are the total 

number of obligatory and voluntary prayers for the day and night.34 

Meanwhile, fasting is a three-day fast every month, namely 

on Thursday at the beginning of the month, Wednesday in the 

middle of the month, and Thursday at the end of the month. 

However, this fasting in the Shi'a hadith is not binding on the days 

that have been determined as the wording of the history.35 In the 

Sunni Hadith, what is meant by fasting three days in each month is 

on the 13th, 14th, and 15th of the lunar month, also known as ayya>m 
al-bi>d}.36 

Charity must be done with complete sincerity and 

awareness. In addition, the Prophet directed ‘Ali>> to perform the 

night prayer and the zawa>l prayer, which are mentioned three 

times. According to Ibn Qāryāgdi, the zawa>l prayer is voluntary. 

However, some argue that it is a fard (obligatory) prayer, which 

contradicts Q.S. al-Baqarah verse 283 regarding al-s}ala>h al-wust}a>.37 
The following orders are to recite the Qur'an at all times, raise the 

hands in prayer and turn them upside down, wash the mouth after 

performing ablution, have good manners, and avoid bad manners. 

In the following Hadith, Al-Kulaini> explains that a person's 

glory is directly related to his level of piety.38 

                                                             
34 Muhammad ibn Isma’il al-Bukhari, al-Jāmiʿ al-Ṣaḥīḥ, ed. by 

Muḥammad Zuhair ibn Nāṣir al-Nāṣir (Beirut: Dār Ṭauq al-Najāh, 1422), vol. 9, 

Page. 149-51; Muḥammad Bāqir al-Majlisī, Biḥār Al-Anwār al-Jāmi‘ah li Durar 
Akhbār al-A’immah al-Aṭhār (Beirut: Mu’assasat al-Wafā’), vol. 98, Page. 290-

291. 
35 Muḥammad Ḥusain ibn Qāryāgdī, al-Biḍā‘ah al-Muzjāh Syarḥ Kitāb al-
Rauḍah min al-Kāfī, vol. 2, hlm. 40-41. 

36 Muhammad ibn Isma’il al-Bukhari, al-Jāmiʿ al-Ṣaḥīḥ, vol. 2, Page. 58; 

Abū ʻĪsā Muḥammad ibn ʻĪsā ibn Saurah ibn Mūsā al-Ḍaḥḥak al-Tirmiżī, Sunan 
al-Tirmiżī, ed. by Basysyār ʻAwwād Maʻrūf (Beirut: Dār al-Garb al-Islāmiī, 
1996), vol. 2, Page. 126. 

37 Muḥammad Ḥusain ibn Qāryāgdī, al-Biḍā‘ah al-Muzjāh Syarḥ Kitāb 
al-Rauḍah min al-Kāfī, vol. 2, Page. 41. 

38 Muḥammad ibn Ya‘qūb ibn Isḥāq al-Kulainī, al-Kāfī, vol. 8, Page. 46. 
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صْحَابِنَا، عَنْ  - 34
َ
 مِنْ أ

ٌ
ة ٍ، عَنْ عَبْدِ عَدَّ

حَسَنِ بْنِ عَلِيِّ
ْ
رِ بْنِ صَالِحٍ عَنِ ال

ْ
سَهْلِ بْنِ زِيَادٍ، عَنْ بَك

ِ بْنِ عَبْدِ اِلله بْنِ جَ 
دِ بْنِ عَلِيِّ نِي جَعْفَرُ بْنُ إِبْرَاهِيْمَ ]بْنِ مُحَمَّ

َ
ث الَ: حَدَّ

َ
غِيْرَةِ ق

ُ ْ
عْفَرٍ اِلله بْنِ الْ

بِيْ عَبْدِ اِلله 
َ
ارِ[ عَنْ أ يَّ

َ
الَ رَسُوْلُ اِلله الط

َ
الَ: ق

َ
مُ[ ق

َ
لا يْهِمَا السَّ

َ
بِيْهِ ]عَل

َ
رْءِ دِيْنُهُ صلى الله عليه وسلم: عَنْ أ

َ ْ
حَسَبُ الْ

قْوَاهُ 
َ
رَمُهُ ت

َ
هُ، وَك

ُ
هُ وَجَمَال

ُ
رَف

َ
هُ وَش

ُ
 وَمُرُوْءَتُهُ وَعَقْل

After explaining the Prophet's instructions on what makes 

a person noble, Al-Kulaini> mentions a hadith passed down from the 

Prophet through Ja‘far al-S{a>diq to his father Muh}ammad ibn ‘Ali> 

ibn al-H{usain (d. 114 AH), also known as Muhammad al-Baqir, the 

fifth Imam in the Shi'a hadith. This Hadith can be described as a 

ta’ki>d of the first Hadith. It explains that a person's glory is rooted 

in his religion, authority, reason, and piety. The two Hadiths 

mentioned above emphasize that one's glory is not determined by 

wealth or social status; rather, piety is the essence of the parameter. 

It is interesting to note that one of the Prophet's instructions 

to ‘Ali>> was to be honest. On the other hand, this will appear to 

contradict the doctrine of taqi>yah, one of Shi'a's central tenets, 

which leg’Ali>>zes the act of reve’Ali>>ng something contrary to one's 

beliefs. Taqi>yah is primarily performed to protect oneself from the 

threat of bullying and persecution perpetrated by sects other than 

Shi'a. But, in the end, taqi>yah holds a high place in Shi'a, even 

serving as a religious principle alongside the fard prayer.39 Al-

Kulaini> narrated Hadith about the position of taqiyah in the Shi'a 

hadith in Us}u>l al-Ka>fi>, particularly in the chapter al-taqi>yah of the 

book al-i>ma>n wa al-kufr.40  

These hadiths about taqi>yah appear to contradict the first 

Hadith from Al-Kulaini> above, which states that the Prophet 

advised ‘Ali>> to always be honest. In fact, the next Hadith states 

that the greatest sin is false speech.41 

حَسَنِ بْنِ مُحَمَّ  - 39
ْ
بَانِ بْنِ حُمَيْدُ بْنُ زِيَادٍ، عَنِ ال

َ
حْمَدَ بْنِ عُدَيْسٍ، عَنْ أ

َ
ِ، عَنْ أ

دٍ الكِنْدِيِّ
بِيِِّ  مًا يَرْوِي عَنِ النَّ

َ
لا

َ
الَ: سَمِعْتُ ك

َ
احِ ق بَّ بِي الصَّ

َ
، عَنْ أ

َ
مَان

ْ
ٍ ]عليه السلام[ صلى الله عليه وسلم عُث

وَعَنْ عَلِيِّ
 
َ
بِي عَبْدِ اِلله ]عليه السلام[ ف

َ
ى أ

َ
عَرَضْتُهُ عَل

َ
وْلُ رَسُوْلُ اِلله وَعَنِ ابْنِ مَسْعُوْدٍ، ف

َ
ا ق

َ
صلى الله عليه وسلم قَالَ: هَذ

                                                             
39 Abū Ja‘far al-Ṣadūq Muḥammad ibn ‘Alī ibn al-Ḥusain ibn Bābawaih al-Qumī, 
Man lā Yaḥḍuruh al-Faqīh, ed. by al-Sayyid Ḥasan al-Mūsawī al-Khurasānī 
(Teheran: Dār al-Kutub al-Islāmīyah, 1390), vol. 2, hlm. 80. 

40 Muḥammad ibn Ya‘qūb ibn Isḥāq al-Kulainī, al-Kāfī, vol. 2, Page. 133-

136. 
41 al-Kulainī, al-Kāfī, vol. 8, Page. 47. 
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الَ رَسُوْلُ اِلله 
َ
الَ: ق

َ
هُ، ق

ُ
عْرِف

َ
يْرِهِ، صلى الله عليه وسلم: أ

َ
 بِغ

َ
عِيْدُ مَنْ وُعِظ هِ، وَالسَّ ِ

مِّ
ُ
نِ أ

ْ
قِيَ فِي بَط

َ
قِيُّ مَنْ ش الشَّ

ِ رَوِيُّ 
اوِيِّ رُّ الرَّ

َ
فَجُوْرُ، وَش

ْ
حُمْقِ ال

ْ
حْمَقُ ال

َ
، وَأ قِيُّ كِيْسِ التَّ

ْ
يَسُ ال

ْ
ك
َ
مُوْرِ وَأ

ُ ْ
رُّ الْ

َ
ذِبِ، وَش

َ
ك
ْ
ال

قِيَامَةِ،  
ْ
 يَوْمِ ال

ُ
دَامَة

َ
دَامَةِ ن رُّ النَّ

َ
بِ، وَش

ْ
قَل

ْ
عَمَى عَمَى ال

ْ
عْمَى ال

َ
اتُهَا، وَأ

َ
ايَا مُحْدَث

َ
ط

َ
خ

ْ
مُ ال

َ
عْظ

َ
وَأ

ابِ 
َّ

ذ
َ

ك
ْ
دَ اِلله لِسَانُ ال

ْ
لُ مَ عِن

ْ
ك
َ
آكِلِ أ

َ ْ
رُّ الْ

َ
بَا، وَش ِ

سْبُ الرِّ
َ
سْبِ ك

َ
ك
ْ
رُّ ال

َ
حْسَنُ ، وَش

َ
يَتِيْمِ، وَأ

ْ
الِ ال

بِ 
َّ
وَاتِيْمِهِ، وَمَنْ يَت

َ
مْرِهِ بِهِ وَقِوَامُ خ

َ
كُ أ

َ
مْل

َ
جُلِ هَدْيٌ حَسَنٌ مَعَ إِيْمَانٍ، وَأ يْنَةِ زِيْنَةِ الرَّ ِ

، الزِّ
َ
مْعَة عِ السُّ

نْيَا يَعْجِزْ عَنْهَا، وَمَنْ  ، وَمَنْ يَتَوَلَّ الدُّ
َ
ذِبَة

َ
ك
ْ
عِ اُلله بِهِ ال ِ

 يُسَمِّ
َ

يْهِ، وَمَنْ لَ
َ
ءَ يَصْبِرْ عَل

َ
بَلا

ْ
يَعْرِفِ ال

انُ يَعْصِ اَلله، وَمَنْ 
َ
يْط بِرْ يَضَعْهُ اُلله، وَمَنْ يُطِعِ الشَّ

ْ
فْرٌ، وَمَنْ يَسْتَك

ُ
يْبُ ك لْ، وَالرَّ

ُ
هُ يَنْك

ْ
يَعْرِف

رْ يَزِيْدُهُ اُلله، وَمَنْ يَصْبِرْ 
ُ
ك

ْ
بْهُ اُلله، وَمَنْ يَش

ِّ
ى  يَعْصِ اَلله يُعَذِ

َ
لْ عَل

َّ
ةِ يُعِنْهُ اُلله وَمَنْ يَتَوَك زِيَّ عَلىَ الرَّ

قِ 
ْ
ل
َ
خ

ْ
حَدٍ مِنَ ال

َ
ى أ

َ
بُوْا إِل قَرَّ

َ
 ت

َ
قِهِ، وَلَ

ْ
ل
َ
حَدٍ مِنْ خ

َ
وْا اَلله بِرِضَا أ

ُ
سْخِط

ُ
 ت

َ
حَسْبُهُ اُلله، لَ

َ
اِلله ف

يْسَ بَيْنَهُ وَبَ 
َ
إِنَّ اَلله عَزَّ وَجَلَّ ل

َ
بَاعَدُوا مِنَ اِلله، ف

َ
ت
َ
 ت

َ
يْرًا، وَلَ

َ
يْئٌ يُعْطِيْهِ بِهِ خ

َ
قِ ش

ْ
ل
َ
خ

ْ
حَدٍ مِنَ ال

َ
يْنَ أ

يْرٍ يُبْتَ 
َ
ِ خ

لِّ
ُ
جَاحٌ مِنْ ك

َ
 اِلله ن

َ
اعَة

َ
بَاعِ مَرْضَاتِهِ، وَإِنَّ ط ِ

اعَتِهِ وَاتِّ
َ
 بِط

َّ
ا إِلَ رَّ

َ
عُ بِهِ عَنْهُ ش

َ
 يَدْف

ٌ
جَاة

َ
ى، وَن

َ
غ

قَى، وَإِنَّ اَلله  رٍِّ يُتَّ
َ
لِِّ ش

ُ
رُهُ عَزَّ ذِ -مِنْ ك

ْ
 يَجِدُ  -ك

َ
 يَعْتَصِمُ بِهِ مَنْ عَصَاهُ، وَلَ

َ
اعَهُ، وَلَ

َ
ط
َ
يَعْصِمُ مَنْ أ

هَارِبُ مِنَ اِلله 
ْ
رِيْبٌ،  -عَزَّ وَجَلَّ -ال

َ
لُّ مَا هُوَ آتٍ ق

ُ
ئِقُ، وَك

َ
لا

َ
خ

ْ
رِهَ ال

َ
وْ ك

َ
ازِلٌ وَل

َ
مْرَ اِلله ن

َ
مَهْرَبًا، وَإِنَّ أ

 
َ
مْ يَش

َ
انَ وَمَا ل

َ
اءَ اُلله ك

َ
مِ مَا ش

ْ
ث ِ
ْ

ى الْ
َ
عَاوَنُوْا عَل

َ
 ت

َ
قْوَى وَلَ بِرِِّ وَالتَّ

ْ
ى ال

َ
تَعَاوَنُوْا عَل

َ
نْ، ف

ُ
مْ يَك

َ
 ل
ْ
أ

عِقَابِ.
ْ
دِيْدُ ال

َ
قُوا اَلله إِنَّ اَلله ش عُدْوَانِ وَاتَّ

ْ
 وَال

However, it appears that the Prophet's advice to ‘Ali>> was 

not interpreted as a command for his followers. According to Ibn 

Qa>rya>gdi>, the wording fi Nafsik in the first Hadith indicates that 

the details of the Prophet's will was applied only to ‘Ali>> and not to 

everyone.42 This demonstrates that the doctrine of taqi>yah is more 

than just the will, especially if the contents of the will are 

interpreted to apply only to ‘Ali>>. 

‘‘Ali>> is the Most Important Person after the Prophet 

Furthermore, Al-Kulaini> narrated a hadith from Abu> ‘Abd 

Alla>h, which stated that ‘Ali>> was the most important person after 

the Prophet.43  

الَ:  - 36
َ
ارٍ ق يْرٍ، عَنْ سَعِيْدِ بْنِ يَسَّ

َ
، وَعَبْدِ اِلله بْنِ بُك

َ
ِ بْنِ عُقْبَة

الٍ، عَنْ عَلِيِّ ضَّ
َ
سَهْلٌ عَنِ ابْنِ ف

بَ 
َ
 سَمِعْتُ أ

ٌ
ة
َ
، وَصَارَتْ فِرْق

ً
ة
َ
 مُرْجِئ

ٌ
ة
َ
ا عَبْدِ اِلله ]عليه السلام[ يَقُوْلُ: الحَمْدُ لِله، صَارَتْ فِرْق

 
َّ

مَا وَاِلله مَا هُوَ إِلَ
َ
، أ ٍ

 عَلِيِّ
َ
 وَشِيْعَة

َ
ة رَابِيَّ

ُّ
يْتُمُ الت ِ

، وَسُمِّ
ً
ة دَرِيَّ

َ
 ق

ٌ
ة
َ
، وَصَارَتْ فِرْق

ً
ة  حَرُوْرِيَّ

َ
 اُلله وَحْدَهُ لَ

رِيْكَ 
َ
 آلِ رَسُوْلِ ش

ُ
هُ ]صلى الله عليه وآله[، وآلُ رَسُوْلِ اِلله ]عليهم السلام[، وَشِيْعَة

ُ
هُ، وَرَسُوْل

َ
 ل

اسِ بَعْدَ  ضَلَ النَّ
ْ
ف
َ
انَ عَلِيٌّ ]عليه السلام[ أ

َ
 هُمْ، ك

َّ
اسُ إِلَ اِلله ]صلى الله عليه وآله[، وَمَا النَّ

 
َ
وْل
َ
اسِ رَسُوْلِ اِلله ]صلى الله عليه وآله[، وَأ اسِ بِالنَّ ا-ى النَّ

ً
ث

َ
لا
َ
هَا ث

َ
ال
َ
ى ق  . -حَتَّ

Muslims are divided into four groups: Murji'ah, H{aru>ri>yah 

(also known as Khawa>rij), Qadari>yah, and Shi'a, which is the school 

                                                             
42 Muḥammad ibn Ḥusain ibn Qāryāgdī, al-Biḍā‘ah al-Muzjāh Syarḥ 

Kitāb al-Rauḍah min al-Kāfī, vol. 2, Page. 39-40. 
43 Muḥammad ibn Ya‘qūb ibn Isḥāq al-Kulainī, al-Kāfī, vol. 8, Page. 46. 
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of '‘Ali>> or his followers. According to this hadīth, ‘Ali> ibn Abi> T{a>lib 

is the most excellent person after the Prophet. This is one of many 

Hadith used by the Shi'ah to argue that after the Prophet's death, 

‘Ali> was the most worthy successor to him as caliph. No one in the 

Ahl al-Sunnah doubted the Prophet's assertion of ‘Ali>'s superiority. 

However, Ahl al-Sunnah interpreted this as the Prophet's love for 

‘Ali> rather than his appointment as his successor caliph.44 

They also disagreed with the Shi'a's claim that ‘Ali>> was the 

Prophet's successor following his death. They argued that this was 

inconsistent with the historical record, which showed that three 

caliphs were appointed before ‘Ali>> and that Shi'a emerged long 

after the three caliphs' reign.45 Based on this understanding, they 

condemned the Prophet's companions, particularly the three caliphs 

who preceded ‘Ali>>. They claimed that the three companions who 

became caliphs usurped ‘Ali>>'s position as the Prophet Muhammad's 

legitimate successor. 

Obeying the Ahl al-Bayt46 

  نْ عَ  ،مَ يْ اهِ رَ بْ إِ  نُ بْ  يُّ لِ عَ  - 42
َ
 سُ  نِ بْ  دِ مَّ حَ مُ  نْ عَ  ،هِ يْ بِ أ

َ
  نِ عَ  ،انَ مَ يْ ل

ْ
 ،يِِّ مِ اشِ الهَ  لَ يْ اعِ مَ سْ إِ  نِ بْ  لِ ضْ فَ ال

  نْ عَ 
َ
  هِ يْ بِ أ

َ
  :الَ ق

َ
 ش
َ
 إِ  تُ وْ ك

َ
 ل

َ
 مَ  [عليه السلام] اِلله  دِ بْ ي عَ بِ ى أ

َ
 ا أ
ْ
  نْ ى مِ قَ ل

َ
 تِ اسْ  نِ ي مِ تِ يْ بَ  لِ هْ أ

ْ
 مْ هِ افِ فَ خ

ِ بِ 
  ،نِ يْ الدِّ

َ
  ،لُ يْ اعِ مَ سْ إِ  ايَ  :الَ قَ ف

َ
  رْ كِ نْ  تُ لَ

َ
  نْ مِ  كَ لِ ذ

َ
  ،كتِ يْ بَ  لِ هْ أ

َ
  اللهَ  نَّ إِ ف

َ
 وَ  كَ ارَ بَ ت

َ
 عَ ت

َ
 لِ  لَ عَ ى جَ ال

ُ
ِ ك

 لِّ

 
َ
 جَّ حُ  تٍ يْ بَ  لِ هْ أ

ً
 ا عَ هَ بِ  جُّ تَ حْ يَ  ،ة

َ
 ل

َ
  ،ةِ امَ يَ ي القِ فِ  هِ تْ يْ بَ  لِ هْ ى أ

َ
  الُ قَ يُ ف

َ
  :مْ هُ ل

َ
 أ
َ
  مْ ل

َ
 وْ رَ ت

ُ
 ا ف
َ

 لا
ً
 يْ فِ  نا

ُ
  ؟مْ ك

َ
 أ
َ
 مْ ل

 
َ
 يْ فِ  هُ يَ دْ ا هَ وْ رَ ت

ُ
  ؟مْ ك

َ
 أ
َ
  مْ ل

َ
 ا صَ وْ رَ ت

َ
 لا
َ
 يْ فِ  هُ ت

ُ
  ؟مْ ك

َ
 أ
َ
  مْ ل

َ
  ؟هُ نَ يْ وا دِ رَ ت

َ
 هَ ف

َّ
 لا

ْ
  ؟هِ بِ  مْ تُ يْ دَ تَ  اق

َ
 يَ ف

ُ
 جَّ حُ  نُ وْ ك

ً
 عَ  ة

َ
 مْ هِ يْ ل

 ة.امَ يَ ي القِ فِ 

The Hadith is one of the narrations about the virtues of the 

Ahl al-bayt. It even states that it is imperative to obey the ahl al-

bayt because Allah has designated them as proof on the day of 

judgment. It should be noted that in Shi'a belief, the Ahl al-Bayt is 

not the Prophet Muhammad's family in general, but rather the 

Prophet, Fa>t}imah, ‘Ali>, H{asan, H{usain, and nine of their 

descendants, who are referred to as the infallible Twelve Imams.47 

                                                             
44 Aboebakar Atjeh, Sji’ah: Rasion’Ali>>sme dalam Islam (Jakarta: Jajasan 

Lembaga Penjelidikan Islam, 1965), Page. 14. 
45 Aboebakar Atjeh, Sji’ah: Rasion’Ali>>sme dalam Islam, Page. 18. 
46 Muḥammad ibn Ya‘qūb ibn Isḥāq al-Kulainī, al-Kāfī, vol. 8, Page. 47. 

47 ‘Alī Akbar al-Giffārī, ‘Khuṭbat al-Kitāb’, in al-Kāfī (Teheran: Maktabat al-

Ṣadūq, 1381), vol. 1, hlm. 4-5. 
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God has entrusted them as helpers on the day of judgment due to 

their infallibility, as confirmed by the following Hadith narrated by 

Al-Kulaini>.48 

  نْ عَ   ،هُ نْ عَ   - 43
َ
 عُ  نِ بْ  دِ مَّ حَ مُ  نْ عَ  ،هِ يْ بِ أ

َ
 يَ اوِ عَ مُ  نْ عَ  ،اسِ خَّ النَّ  مٍ يْ ث

َ
ارٍ مَّ عَ  نِ بْ  ة ِّّ  

َ
  تُ عْ مِ سَ  :الَ ق

َ
ا بَ أ

 نْ مِ  لَ جُ الرَّ  نَّ إِ  :لُ وْ قُ يَ  [عليه السلام] اِلله  دِ بْ عَ 
ُ
  مْ ك

َ
 يَ ل

ُ
 فِ  نُ وْ ك

َ ْ
 حَ ي ال

َّ
  ةِ ل

َ
 مَ وْ  يَ لَّ جَ  وَ زَّ عَ  اللهُ  جُّ تَ حْ يَ ف

 عَ  ةِ امَ يَ القِ 
َ
  (هِ بِ ) هِ انِ رَ يْ ى جِ ل

َ
  الُ قَ يُ ف

َ
  :مْ هُ ل

َ
 أ
َ
 يَ  مْ ل

ُ
  نْ ك

ُ
 ف
َ

 نَ يْ بَ  نٌ لا
ُ
  ؟مْ ك

َ
 أ
َ
  مْ ل

َ
 عُ مَ سْ ت

َ
 وا ك
َ

  ؟هُ مَ لا
َ
 أ
َ
  مْ ل

َ
وا عُ مَ سْ ت

 بُ 
َ
 فِ  هُ اءَ ك

َّ
  ؟لِ يْ ي الل

َ
 يَ ف

ُ
 جَّ حُ  نُ وْ ك

َ
 عَ  اِلله  ة

َ
 .مْ هِ يْ ل

The high position of the ahl al-bayt, as well as the need to 

obey them, are directly related to the interpretation of Qur'an surah 

al-Ah}za>b verse 33: 

 
َ
وة

ٰ
ك تِيْنَ الزَّ

ٰ
 وَا

َ
وة

ٰ
ل قِمْنَ الصَّ

َ
ى وَا

ٰ
وْل
ُ ْ
ةِ الَ جَاهِلِيَّ

ْ
بَرُّجَ ال

َ
جْنَ ت بَرَّ

َ
 ت

َ
نَّ وَلَ

ُ
رْنَ فِيْ بُيُوْتِك

َ
َ وَق

ه
طِعْنَ اللّٰ

َ
 وَا

هٗ ۗاِ 
َ
 وَرَسُوْل

ۚ
هِيْرًا

ْ
ط

َ
مْ ت

ُ
رَك ِ

هِّ
َ
بَيْتِ وَيُط

ْ
هْلَ ال

َ
ِجْسَ ا

مُ الرِّ
ُ
هِبَ عَنْك

ْ
ُ لِيُذ

ه
مَا يُرِيْدُ اللّٰ  نَّ

According to various narrations, al-Ma>wardi> (d. 450 AH) 

reported that Ahl al-Sunnah scholars have at least three 

interpretations of Ahl al-bayt in verse.49 First, the ahl al-bayt in the 

verse are the Prophet Muh}ammad, Fa>t}imah, ‘Ali>, H{asan, dan 

H{usain;50 second, the ahl al-bayt in the verse is only addressed to 

the Prophet's wives;51 and third, the ahl al-bayt includes not only 

the wives, but also the Prophet's family and close relatives, both 

male and female.52 In contrast to the previous three viewpoints, the 

                                                             
48 Muḥammad ibn Ya‘qūb ibn Isḥāq al-Kulainī, al-Kāfī, vol. 8, Page. 47. 
49 Abū al-Ḥasan ‘Alī ibn Muḥammad ibn Muḥammad ibn Ḥabīb al-Baṣrī 

al-Bagdādī al-Māwardī, al-Nukat wa al-‘Uyūn, ed. by al-Sayyid Ibn ‘Abd al-

Maqṣūd ibn ‘Abd al-Raḥīm (Beirut: Dār al-Kutub al-‘Ilmīyah), vol. 4, Page. 401. 
50 Abū Ja‘far Muḥammad ibn Jarīr al-Ṭabarī, Jāmi‘ al-Bayān ‘an Ta’wīl 

Āy al-Qur’ān, ed. by ‘Abd Allāh ibn ‘Abd al-Muḥsin al-Turkī (Kairo: Dār Hijr, 

2001), vol. 19, Page. 101-107; Ibn Abī Ḥātim al-Rāzī, Tafsīr al-Qur’ān al-‘Aẓīm, 

ed. by As‘ad Muḥammad al-Ṭayyib (KSA: Maktabat Nizār Muṣṭafā al-Bāz, 

1419), vol. 3131-3133. 
51 Abū al-Ḥasan Muqātil ibn Sulaimān ibn Basyīr al-Azdī al-Balkhī, 

Tafsīr Muqātil ibn Sulaimān, ed. by ‘Abd Allāh Maḥmūd Syaḥātah (Beirut: Dār 

Iḥyāʾ al-Turāṡ, 1423), vol. 3, Page. 489; Abū Ja‘far Muḥammad ibn Jarīr al-

Ṭabarī, Jāmi‘ al-Bayān ‘an Ta’wīl Āy al-Qur’ān, vol. 19, Page. 107-108; Abū al-

Ḥasan ‘Alī ibn Aḥmad ibn Muḥammad al-Wāḥidī, al-Tafsīr al-Basīṭ (KSA: 

‘Imādat al-Baḥṡ al-‘Ilmī Jāmi‘at al-Imām Muḥammad ibn Sa‘ūd al-Islāmīyah, 

1430), vol. 18, Page. 240. 
52 Abū ‘Abd Allāh Muḥammad ibn Idrīs ibn al-‘Abbās al-Syāfi‘ī, Tafsīr 

al-Imām al-Syāfi‘ī, ed. by Aḥmad ibn Muṣṭafā al-Farrān (KSA: Dār al-
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Shi'a favor the first interpretation, emphasizing the nine 

descendants of '‘Ali>> who became Shi'a imams. This verse also 

confirms the Imams' infallibility because Allah has purified them.53 

  

E. Conclusion 

The teaching of taqi>yah, combined with the Hadith of the 

Prophet's will for '‘Ali>> to be honest in both deed and speech, was 

not interpreted as a unit. The interpretation that the Prophet's will 

only applies to ‘Ali>> keeps taqi>yah legal and even has a special place 

in Shi'a. Hadiths about ‘Ali>> as the Prophet's successor are 

considered problematic. No one disputes ‘Ali>>'s primacy. However, 

the testamentary claim to ‘Ali>>'s appointment as the Prophet's 

successor remains debatable. The Shi'a restriction of ahl al-Bayt to 

the Prophet, Fatimah, ‘Ali>>, Hasan, Hussein, and nine specific 

people from ‘Ali>>'s descendants, known as the twelve Imams, is still 

linked to the concept of Ahlusunah. The main distinction is the 

belief that these Imams are infallible and will offer help on the day 

of Judgment.  
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